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MAHAYANAVIMSAKA OF NAGARJUNA 


PREFACE 

The Tibetan and the Chinese translations of the present 
treatise with an English translation made by him was published 
in a paper in 1927 by Mr. Susumu Yamaguchi in The Eastern 
Buddhist, Vol. IV, No. 1-2, pp. 56-72, 167-176. Having gone 
through the edition it occurred to me that further studies in it 
were required and I made an attempt to reconstruct the lost 
Sanskrit text from the Tibetan and the Chinese versions collat- 
ing them as far as was possible for me. And the result is now 
placed before the public. 

There are two Tibetan versions, T* and T“, and Mr. Yama- 
guchi used the “Red” or the Peking edition (=P) of them. I 
have compared it as printed in the paper with the “Black” or 
the Narthang edition ( = N) in our library. He does not give 
any particulars regarding the edition of the Chinese version ( = C) 
he has used. I have compared it with the Shanghai edition and 
found only one variation in the end of the third line of the kdrikd. 
No. 5 as noted in the Notes. 

For the sake of convenience of comparison I have followed 
the number of the order of the kSrikds as given by Mr. Yama- 
guchi, but the right order, in my humble opinion, is indicated by 
numbers above the kdrikds. 

The kdrik&s, only four in number, which, I think, are added 
afterwards, are printed in sipaller types. 

For easy reference both the Tibetan texts and a facsimile of 
the Chinese version of the Shanghai (1909-1913) edition are 
given here. 

In the Comparative Notes I have translated into Sanskrit 
each line of every kdrikS in its three versions, two Tibetan and 
one Chinese, where all of them are found. I have also tried to 
find out their mutual agreement and disagreement, though in 
some cases very slight, and to show from which line or lines of 
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them each line of a k&rikd is reconstructed. An attempt has also 
been made to explain the difficult words or passages in the text. 

As regards the Chinese portion of the work I am much in- 
debted to my dear friend Prof. Dr. G. Tucci for the indispensable 
help he has given me. 

There has been added au English translation. 

V. Bhattacharya. 

Vidyabhavana, 

November, i(j2g. 



INTRODUCTION. 

§ 1 . THE MAHAYANAVISISAKA. 

The small treatise of which the original Sanskrit is lost and a 
Reconstruction from the Tibetan and Chinese versions is now presented 
here for the first time is called Mahdydnavimiaka, as evident from the 
Tibetan and Chinese sources. In Tibetan the very name is transliterated 
together with its translation, Theg, pa. chen. po. ni. ni. su. In Chinese 
version it is named Ta shang erh shi sung lung literally meaning 
Mahay dnagdthd- (or kdrikd-)'vimiaka‘§dstra. 

There are other tvv^o works of the same or similar name, Mahdydna- 
vifhiaii (Tib. Theg, pa. chen. po. ni, sw) and Taitvamahdydnavimiati (Tib. 
De. kho, na. nid. theg, pa. chen. po. ni. su).^ But as an examination of the 
contents of them shows these two books are quite different from our 
Mahdydnavimiaka. They are edited^ in the original Sanskrit by Pandit 
Haraprasad Shastri under somewhat different names, MahdydnavirhSikd 
and Taiivavimiikd respectively, in a volume called Advayavajrasaih^ 
graha, GOS, 1927, pp. 54, 52. They are attributed to Advayavajra. 

§2. THE AUTHOR. 

The authorship of the work is assigned to Nagarjuna in the colophons 
of the Tibetan and Chinese translations. While T^ has prefixed to his name 
the epithet dedrya (slob, dpon), and T^ dedrya dryd (slob, dpon» hphags), 
C has Mahd- (ta). Now in Buddhist literature there are more 
than one Nagarjuna ; one Nagarjuna who systematized the Madhyamika 
philosophy is well-known ; there is another Nagarjuna who is said to have 
been one of the eighty four Siddhas and to whom the authorship of most 
of the books found against his name in the Rgyud.hgrel or Tantravftti 
section of Cordier’s Catalogue of Tanjur, Vol. Ill, may rightly be attri- 
buted. The second Nagarjuna is also called dry a, dcarya-drya, and besides 
them mahdedrya, mah dedrya- dry a, bhiksu, and bhattdraka. Which of these 
two Nagarjunas is the real author of the Mahay dnavirhiaka is a natmal 
question, but it should now remain unsettled owing to want of sufficient 
materials. It may, however, be observed that there is no evidence to show 
that it is the first Nagarjuna to whom we may assign the authorship of the 

^ Cordier, Vol. II, p. 217. 

* This edition is not critical and full of mistakes, and as such slio^ld be used 
very carefully. 
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work. It may be noted here that the date of the first Nag^arjuna is circa 
200 A.D., while the second Nagarjuna is believed to have flourished in 
about the first half of the seventh century A.D. 

§3. TRANSLATIONS. 

Tibetan and Chinese. 

There are two Tibetan translations of the Mahay anavimiaka, and both 
are preserved in the Taujur, Mdo ; one in Gi (fols. 21l‘’.8 — 213^.2) and the 
other in Tsa (fols. 156“.4— 157».5) (Cordier, Vol. Ill, pp. 357, 293). For 
the sake of reference we mark them by T* and T* respectively. There is 
nothing to show that these two translators knew of each other’s transla- 
tion. 

T* was made by one Pandita Ananda (Jayananda) of Kashmir and the 
Tibetan Translator Bhik^u Kirttibhutiprajna (Dge. Ion. grags. hbyor. ies. 
rab) and T* by an Indian Papdita Candrakumara and Bhiksu Sakyaprabha 
(Dge. Ion. ia. kya. hod). Sakyaprabha is also the translator of the Tattvw- 
mahdydnavirhsdti already referred to. He was contemporary of Gopala,* 
the founder of the Pal dynasty in Bengal (800 A.D.). 

There is a Chinese translation made by Danapala (Sht-hu) in 980 — 1000 
A.D. in the later Sung dynasty, 960 — 1127 (B. Nanjio, No. 1308). 

§4. THE DATE OF THE ORIGINAL TEXT. 

No definite date can be assigned to our work until more materials are 
forthcoming. That the work was existent in 1000 A. D. is quite clear 
from the Chinese translation as shown above. Its existence in 800 A. D. 
is proved by the fact that it was translated into Tibetan by Sakyaprabha, 
contemporary of Gopala. The very name Nagarjuna itself as its author, 
as found from both the sources, Tibetan and Chinese, clearly shows that 
it cannot be later than the last part of the seventh century A. D. It is 
further supported by the following fact. Indrabhuti who is believed to 
have flourished in 700 A. D. or just a few years after has the following 
Sloka in his Jhdnasiddhi^ , XI. 8 : 

kalpanajalapurnasya samsarasya mahodadheh 1 
vajrayanam anaruhya* ko va paraih gamisyati 11 


* Poussin : PaUcakrama, 1896, p. ix. 

‘ Two Vajrydna Works, ed. Dr. Benoytosh Bhattacharyya, GOS, Baroda, 1929, 

p. 68. 

’ The actual reading in the text is samOruhya which is evidently wrong. 
The Tib. version reads andrfidhah (ma. Son. par). 
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This is in fact the karika. No. 22, of our Mahay dnavimSaka with the 
single variation that while the former which deals with the Vairaydna uses 
the word vajra-, the latter treating of the truth of Mahay ana has there 
rightly mahd-. That this identity is not accidental but is a deliberate 
quotation by Indrabhuti from the Mahay dnavimiaka may be clear if one 
considers the fact that Indrabhuti expressly quotes from different works 
and writes at least a portion of his book with the materials taken from 
others.^ In reality it is partly a compilation just like the Subhd^Hasam^ 
graha, ed. Bcndall. It can therefore be said that it is Indrabhuti who has 
borrowed the karika from the Mahay dnavimiaka. 


§5. ITS AUTHENTICITY. 

That the present work is an authentic one can be known from the 
quotation referred to above. Moreover, the following karika (No. 10) is 
quoted from it as an dgama^ in the Sanskrit commentary on the Aicatya- 
carydcaya^ edited by Pandit Haraprasad Sastri, p. 6, in his Buddha Gana 
o Doha : ^ 

yatha citrakaro rfipaih yak^asyastibhaihkaram 1 
samalikhya svayam bhitab samsare’py abudhas tatha 11 

But the term dgama as used in the commentary alluded to may not 
necessarily imply so much authenticity as the old canonical works have. 
For, while the w^ord is once used (p. 56) with regard to a quotation® from 
the Samddhirvdja-sutra (BTS, p. 28), or to that® from the Gandavyiiha/ 
it is employed with reference to an ApahhramSa passage^ or to a stanz® in 
the Mahay dnavimSaii (or MahdydnavimSikdY^ of Advayavajra, the time of 
which is believed to be about 978- 1030' A. D. 


/Op. Cit. p. 75 : sarvataiitre sthitam tattvarn, tebhyati ( ?) kiticin nigadyate ; 
Tattvasamgraha-tanir&dau sthitam ; p. 69 : yuktir apy ucyate 'dhunS Yogatantrokta- 
dr^t^ntaih ; p. 66 : uktam ca — KalpSntSd®. See also the whole of Chapter XV. 

• Candraklrtti’s Madhyamahvrtti, p. 75 : “sak§ad atlndriyarthavidam aptanam 
yad vacanarii sa agamah.’* ‘The speech of those authoritative persons who directly 
perceive things beyond the cognizance of the senses is called dgama/ 

• Not Carydcaryaviniicaya as writes the editor. See IHQ, Vol. V., No. 4 ; 
Pravdsl (a Bengali Monthly), 1336 B.S., Karttika, p. 141. 

• Van^ya Sdhityd-Parisat-GranthdvaU, No. 65, Cal. 1323 B.S. 

• ^'Yaihd kumdfio'* : Here are many wrong readings ; for better ones see 
Madhyamakavrtti by Candrakirtti, p. 178. 

• P. 68 ; “dhfimena jfiayate vahniro.” 

' See Subhd^itasath graha, p. 13. 

• P. 70 : “jima jalao.'' 

• P. 77 : “na kleSa bodhito bhinnao." 

Advayavajrasamgraha, GOS, p. 66. 
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§6. THE KARIKAS OF THE WORK. 


As regards the number of the karikas in, the present treatise there is 
much discrepancy among the different versions ; has twenty karikas, 
twenty-three, and C twenty-four. The word virhiaka itself in the title of 
the work, Mahay ay anavimiaka, clearly shows that it is composed of twenty 
karikas. But this fact alone cannot safely lead us to the final conclusion 
regarding the actual number of the karikas in the work. For, it is often 
seen that books which bear titles indicating the number of stanzas in them 
do not necessarily contain the same number of them. For instance, the 
VirhHkd of Vasubandhu (ed. E6vi) has iweniy-two karikas with the com- 
mentary instead of twenty as signified by the name. In the present case, 
where there are different versions of the same work and each of them gives 
a different number of karikas, this difference cannot be ignored, and 
attempt should be made to explain it as far as i>ossible. 

In dealing with such questions preference is sometimes given to the 
shortest text ; but this is not always safe, for somehow or other a portion 
of the original may have been left out. Nor is it always safe to discard the 
longest text simply on account of the fact that it is the longest. One should 
therefore proceed to discuss the matter very cautiously depending more on 
the internal evidences, if any, than on the external. 

If a karika is found in all the versions, even with variants, we may 
safely take it as a genuine one. But if it is not so, there is room for doubt 
of its genuineness- 

Now, we see that out of the twenty-three karikas in T^ nineteen are 
to be found in all the three versions, and the numbers are 1-7, 10-17, and 
19-22. And as such they can be regarded as genuine. The doubt is, 
however, in regard to the remaining four, viz,, Nos. 8, 9, 18 and 23. They 
are entirely wanting in T^, and are found only in T^ and C. 

In the longest text, C, the number of the karikas is, as said before, 
twenty-four. Here the additional number is due to the fact that where 
T* has one karika, C and T^ have two (see No. 21). 

As the consequence of kalpand is well described in Nos. 11 and 12, 
which are found in each of the versions, it appears that No. 8 which is only 
in T* and C is not necessary. Similarly when the nature of sattvas is 
already shown in No. 2 in all the texts, and pratliyusamuipdda already 
mentioned in No. 3 and in No. 15 is spoken of again, it seems that No. 9 
which occurs only in T* and C is not required. One may, therefore, think 
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that these two karikas, Nos. 8 and 9, were added afterwards. It should, 
however, be noted that the reason advanced here is not conclusive. 

As regards No. 18 it may be observed that when saths^rta is already 
described as sunya in No. 3, to say of it again in No. 18, though with 
some addition, after what has been said in Nos. 16 and 17, seems to be 
quite unnecessary. Nor can it be put just before the concluding karika. 
No. 22 ( = T*20, T*22, C 24), in accordance with the Chinese version. 

No. 22 ( = T*20, T*22, C 24) is to be found in all the versions. Its 
subject matter and the number of order in and C {viz., 20 and 24 
respectively) taken together with what is said in the preceding karika, 
No. 21, clearly point out that it is the concluding karika of the treatise. 
Therefore No. 23 cannot be placed at the end as it is done in T®. This is 
perfectly clear also from the number of order (22) in C. No. 20 is C 21 ; 
after it let one read No. 23 and it will be apparent that even here it cannot 
rightly be placed. 

Thus one may think that the above four karikas. Nos. 8, 9, 18 and 23, 
did not originally form a part of our Mahay anavimSaka. 

The four karikas mentioned above being excluded we have twenty 
karikas in all in T‘. According to it the karika No. 18* which in fact is 
17 in T‘ is to be put before No. 19 in the place of No. 18. C, too, has thus 
twenty karikas. But in T^ there are only nineteen and it is due to the 
fact that No. 18* or T‘17 corresponding partly to Nos. 18 and 19 of C is 
here completely omitted. 

§7. THE ORDER OF THE KARIKAS. 

The following table shows the actual order of the karikas as arranged 
in the Tibetan and Chinese versions : 


T’ 

T‘ 

C 

—5 

1—5 

1—5 

6 

6 

7 

7 

7 

6 

8 

0 

8 

9 

0 

9 

10 

8 

10 

11 

9 

11 

12 

10 

12 

13 

11 

13 

14 

12 

14 
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15 

13 

15 

16 

14 

16 

17 

15 

17 

18 

0 

23 

19 

18 

20 

20 

19 

21 



* 

22 

20 

24 

23 

0 

22 


§8. INTER-RKLATION OF THE VERSIONS. 

The comparative notes will show that in most cases T^ has agreement 
more with C than with T^. Only in four karikas, Nos. 4, 14, 15, 22, T^ 
agrees more with T* than with C. 

§9. thb: subject and its treatment. 

After expressing his obeisance to the Buddha the author tells us some 
of the general conceptions of the Madhyamikas which can be regarded as 
common to Yogacara system. Next, he advises one to realise Buddhahood, 
so that one may help the people suffering from the false notions of things. 
Then he says that through the knowledge of pratUyasamutpdda one can 
see the transcendental truth (hhutartha) and by it can understand that the 
world is Siinya- To the wise, he continues, there is no samsdra, just as the 
object of dream has no existence to one in the waking state. Next he 
teaches us that there is nothing but mind (cittamdtra) and such notions as 
the bad and evil karman, their consequences, etc., are only owing to that 
mind, and when the mind is completely suppressed there is none of them. 
The things have no independent existence, yet one imagines them variously 
and then falls into the ocean of samsdra, and cannot come out of it without 
resort to the Mahdydna. 

These are mere statements without any arguments or discussion, and 
thus the subject is not treated here thoroughly. 

The only thing that may be specially noted here is the advocacy by 
the author of the idealistic views in the treatise. Mr. Yamaguchi has 
noticed this in his Prefatory Notes {The Eastern Buddhist, 1926, Vol. IV, 
No. 1 , pp. 57-58) and found out even from Ndgdrjuna^s own work, 
Yuktisasfikd, 34, 36, that the main idealistic thought is adopted there by 

•For T* 21, T‘ 16-17, and C 18-19 see note on No. 21. 
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the author himself. Idealistic views are expounded in various canonical 
works and the Madhyamikas explain the fact saying that they are meant 
only to lead the disciples who are not keenly intelligent to the highest 
truth. See Madhyamakavftti, p. 276. Nagarjuna himself says : 

cittamatram jagat sarvam iti ya de^ana muneli 1 
uttrasaparihararthani balaiiarh sa na tattvatah 11^ 

Subhdsitasamgraha, p. 20. 

One may, therefore, say that the Alahdydnvirn.^aka represents the views 
of both the Vijhana- and Sunya-vadas, and as such it docs not belong to 
a particular school of the Mahayana. It is simply a book of the Mahay ana, 
as shows its title, 

§10. THE vSUMiMARY OF THE TEXT, 

Having indicated in the first karika in which he has paid his homage 
to the Buddha that the truth he is going to propound can hardly be 
expressed by words the author says that in the transcendental truth 
(paranidrtha) there is neither ufpdda 'appearance’ nor nirodha 'disaxDpear- 
anced The Buddha and the beings are of the same nature and they are 
just like the sky which has no real existence. There is no origination 
(jdti) on either side of the world, A compound thing {samskjia) comes into 
existence through its cause and conditions, and therefore in its essence it is 
nothing but lunya. This is what comes into the range of an omniscient 
one. In regard to their own nature all things are just like a shadow. 
Worldlings imagine an dtman when in fact there is no dtman. They also 
imagine pain and pleasure, and such other things, but in reality they are 
non-existent. It is on account of this false imagination that people suffer 
from kleias 'evil passions,’ as a forest is burnt by fire. [ As a painter is 
frightened having seen a picture of a Yak^a drawn by himself, so it is 
owing to his false notions that a man is frightened in the samsdra. As a 
stupid person moving himself is drowned in mud, so arc drowned the 
beings in the mire of false discrimination and cannot come out of it 
Seeing that these men are helpless one should try to become 


‘ asti khaly iti niladi jagad iti ja(jlyase I 
bhavagTahagrah5ve^a-(ve6ad) gambhlranayabhlrave II 
vijfianamatram evedam citram jagad adah|i;am 1 
grahyagrahakabhedena rahitam mandamedhuse 11 
gandharvanagarakaram satyadvitayaiafichiXam 1 
ameyanantakalpaughabhavana^uddhabuddhaye 11 

Subhdfitasafhgraha, pp. 14-15 
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a Buddha, so that one can help them. The world is iunya to him 
who realizes the transcendental truth having known pratUyasamulpada. 
The sathsara and nirvatia are mere appearance ; in fact, they have no 
existence ; the truth is that the things are quiescent from the very begin- 
ning {adiianta), clean, changeless and pure. All this is nothing but mind 
(citta), and just like tndyd. When tliie wheel of this mind {citta-cakra) is 
destroyed all things disappear ; therefore they are andtman (t.e., without 
any definite nature). The things have no nature whatsoever, yet, the 
people take them to be eternal, think them to be dtman, and consider that 
happiness may be derived from them. And thus they are covered with 
the darkness of ignorance and attachment and fall into the ocean of 
samsdra. And without the ‘great conveyance’ (Mahdydna) no body can 
reach the other side of that ocean. 


ABBREVIATIONS. 

The letters a, b, c and d imply the four line.s of a stanza respectively. 

C stands for Chinese version (B. Nanjio, No. 1308). 

T‘ stands for Tibetan version, Tanjnr, Mdo, Gi, fols, 2llb.8 — ^213s.2 (Cordier, 
Vol. Ill, 357). 

T’ stands for Tibetan version, Tanjur, Mdo, Tsa, fols, 156^.4 — 157».5 (Cordier, 
Vol. Ill, p. 293). 


N.B. — ^In the Tibetan in Roman transcription, n has hpen used for the guttural 
nasal ( = «g as in English sing). This letter, ri, is used for the Sanskrit and other 
Indian cerebral n, but as the press did not have_ the proper letter for the guttural 
nasal we have used n as a makeshift. In Sanskrit words, simple n before gutturals 
stands for the guttural nasal. 




RESTORED SANSKRIT TEXT 


MAHAY ANAVmSAKAM 
Namas Triratnaya. 

1 

namo vaca’vacyam api dayaya yen de&itain 1 
dhimate vitaragaya buddbayacintyaSaktaye 11 1 11 

2 

paramartbena notpado nirodlio’pi na tattvatab 1 
buddba akasavat tadvat sattva apy ckalak^apab H 2 11 

3 

nasmiibs tasmims tate jatih samskftaiii pratyayodbbavam 1 
Sunyam eva svarupepa sarvajnajfianagocarab H 3 11 

4 

sarve bbavM^t svabhavena pratibimbasania matab 1 
Suddbab ^ntasvabbsivaS ca advayas tatbata samab H 4 11 

5 

tattvenaoiatinani prtbag-janeuatma vikalpitab 1 

sttkbain dubkbam upek§a ca kleSo niok§as tathaiva ca 11 5 11 

6 

gatayab sa4 bi samsare sugatau sukbam uttamam 1 
narake ca mabad dubkbam sarvaih na tattvagocarali H <3 H 

7 

aSubbad dubkbam atyantam jara vyadbis tatba mrtib 1 
karmabhis tu Subhair eva Subbam eva bi niScitam 11 7 11 

mithyakalpanayS. sattva dava^nineva kanaiiam 1 
kleSanalena dahyante narakddau patauti ca 11 8 11 
yatba yathd bhaven mSyd sattva^ syur g^ocards tathd 1 
jag^an mdyasvarapaxu hi pratlyasambhavam tatlia 11 9 11 

8 

*** yatha citrakaro rupam yak^syatibhayankaram 1 
samalikhya svayam bhitab saiiisarc’py abudhas tatha 11 10 11 

9 

svayam calan yatba pai^ke balali^ ka^in iiimajjati 1 
iiimag:nal^ kalpanapa^ke sattvas tathodganiak^amali 11 1 1 11 
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10 

bhavadarSanato’bliave vedyale dubkhavedana 1 
tayor jnanavi^ayayor badhyante kalpanavi§aih 11 12 11 

11 

alokya tan a^ra^an karu^ava^amanasab 1 
sattvanam upakaraya bodhicaryam samacaret 11 13 11 

12 

taya sancitya sambharaii prapto bodhim anuttaram 1 
kalpanabandhanan miiktab syad buddho lokabandhavab 11 14 11 

13 

yab pratityasamutpadad bhutartham avalokate 1 
sa janati jagac chunyam adimadhyantavarjitam 11 15 11 

14 

darSanenaiva samsaro nirvapam ca na tattvatab 1 
niranjanam nirvikaram adiSantam prabhasvaram 11 16 11 

15 

vi^ayab svapnabodhasya prabuddhena na dr^yate 1 
mohandhakarodbuddbena samsaro naiva dr^yate 11 1 7 11 
mayaiva dfSyate mayanirmitam saiiisk]:tam yada 1 
naiva kincit tada bhavo dharmapaiii saiva dharmata 11 18 11 

16 

jatiman na svayarii jato jatir lokair vikalpita 1 
vikalpaS caiva sattvaS ca dvayam etan na yujyate 11 18' 11 

17 

cittamatram idath sarvam mayavad avatistbate 1 

tatab :SubbaSubham karma tato jatib Subhalubha 11 Id 11 

18 

sarve dharma nirudhyante cittacakranirodhatab 1 
anatmanas tato dharma viSnddhas tata eva te 11 20 11 

19 

bhave§u nibsvabhave^u nityatmasukhasamjnaya 1 
ragamohatamaSchannasyodbhuto’yam bhavambudhib 11 21 11 

20 

* kalpanajalapurpasya samsarasya mahodadheb 1 
mahayanam anaru^hab ko va param gami§yati 11 22 11 

avidySpratyayotpannasySsya lokasya saiiividab 1 

kutab kbalu bhaved e^ath vitarkanfim samndbhavab 11 23 11 

11 Aoiryarya-Nagarjitna-lq'tam MahayanavimSakarir sampurpam 11 



TRANSLATION. 

Adoration to the three Treasures. 

1 

I make my obeisance to the Buddha who is wise, free from all attach- 
ment, and whose powers are beyond conception, and who has kindly 
taught the truth which cannot be expressed by words. 1. 

2 

In the transcendental truth there is no origination (utpdda), and in 
fact, there is no destruction (nirodha). The Buddha is like the sky (which 
has neither origination nor cessation), and the beings are like him, and 
therefore they^ are of the same nature. 2. 

3 

There is no birth either on this or the other side (of the world). A 
compound thing (samsk/ia) originates from its conditions. Therefore it 
is iunya by its nature. This fact comes into the range of knowledge of 
an omniscient one. 3. 

4 

All things by nature are regarded as reflections. They are pure and 
naturally quiescent, devoid of any duality, equal, and remain always and 
in all circumstances in the same way (taihatd), 4. 

5 

In fact, worklings attribute dtman to what is not dtman, and in the 
same way they imagine happiness, misery, indifference, passions and 
liberation. 5. 

6—7 

Birth in the six realms of existence in the world, highest happiness 
in the heaven, great pain in the hell, — these do not come within the per- 
view of truth (t.a. cannot be accepted as true) ; nor do the notions that 
unmeritorious actions lead to the extreme misery, old age, disease, and 
death, and meritorious actions surely bring about good results. 6-7. 

It is owing to false notions that beings are consumed by fire of passions even as 
a forest is burnt by forest conflagration and fall into the hells, etc. 8. 

As illusion prevails so do beings make their appearance. The world is illusory 
and it exists only on account of its cause and conditions. 9. 


* The Buddha and the beings. 
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8 

As a painter is frightened by the terrible figure of a Yak$a which he 
himself has drawn, so is a fool frightened in the world (by his own false 
notions). 10. 

9 

Even as a fool going himself to a quagmire is drowned therein, so 
are beings drowned in the quagmire of false notions and are unable to 
come out thereof. 11. 

10 

The feeling of misery is experienced by imagining a thing where in 
fact it has no existence. Beings are tortured by the poison of false notions 
regarding the object and its knowledge. 12. 

11 

Seeing these helpless beings with a compassionate heart one should per- 
form the practices of the highest knowledge (bodhicaryd) for the benefit 
of them. 13. 

12 

Having acquired requisites thereby and getting unsurpassable bodhi 
one should become a Buddha, the friend of the world, being freed from 
the bondage of false notions. 14. 

13 

He who realizes the transcendental truth knowing the pratUyasamut- 
Pdda (or the manifestation of entities depending on their causes and con- 
ditions), knows the world to be Sunya and devoid of beginning, middle 
or end. 15. 

14 

The samsdra and nirvatia are mere appearances ; the truth is stainless, 
changeless, and quiescent from the beginning and illumined. 16. 

15 

The object of knowledge in dream is not seen when one awakes. 
Similarly the world disappears to him who is awakened from the darkness 
of ignorance. 17. 

The creation of illusion is nothing but illusion. When everything is compound 
there is nothing whch can be regarded as a real thing. Such is the nature of all 
things. 18 . 

16 

One having origination {jdti) does not originate himself. Origination 
is a false conception of the people. Such conceptions and (conceived) 
beings, these two are not reasonable. 18a. 
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17 

All this is nothing but mind (citla) and exists just like an illusion. 
Hence originate good and evil actions and from them good and evil 
birth. 19. 

18 

Wlien the wheel of the mind is suppressed, all things arc suppressed. 
Therefore all things are devoid of dlman (independent nature), and conse- 
quently they are pure. 20. 

19 

It is due to thinking the things which have no independent nature as 
eternal, dtman, and pleasant that this ocean of existence {bhava) appears to 
one who is enveloped by the darkness of attachment and ignorance. 21. 

20 

Who can reach the other side of the great ocean of samsdra which is 
full of water of false notions without getting into the great vehicle (i.c., 
Mahayana) ? 22. 

How can these false notions arise in a man who thoroughly knows this world 
which has originated from ignorance? 23. 

Here ends the Mahay anavhUaka of Acarya Nagarjuua. 
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TIBETAN TEXT. 

I (T>). 

/ 

rga.gar.skad.du 1 ma.ha.ya.iia.vim.4a.ka 1 
bod.skad.du 1 theg.pa.chen.po.ni.hi.su.pa 11 

dkon.mchog.gsum.la.phyag.htshal.lo 11 

1 

ga^.gis. brjod.pahi-chos.kyis. ni 1 
brjod.du.med. kya^i brtse.bas. bstan 1 
chags.med. blo.can. blo^.med.pabi 1 
mthii.can. sans.rgyas.la. phyag. htshal 11 

2 

skye.ba. don.dii. yod. ma. yin 1 
hgag.pahap de.hid.du. med. de 1 
saps.rgyas. nam.mkhha. ji. biin. la 1 
sems.can.rnams. kyari. mtshan.fiid.gcig 11 

3 

pha.rol. tshu.rol. skye med.pas^ 1 
hdus.bys. rten.skyes. de.dag.kya^ 1 
ra^.gi.^o.bo. sto^.pa.nid 1 
kun.mkhen.ye.4es.spyod.yul.can 11 

4 

dries. po. thams.cad. ra^.b2in.gyis 1 
gzugs.brfian.da^. ni. mtshitns.par. b^od 1 
dag. da^. zi.babi^t’a^.biin. te 1 
gfi^is.med. de. biin. Aid. dai;;i. mtshu^s 11 

5 

so.sobi-skye.bo. de.fiid. du 1 
brag.med.na. ya^i, bdag.flid. du 1 
bde. da^. sdug.bsijal. bta^i.sfioms. daiji 1 
fion.mo^is, kun.tu. rnam.par.brtag 11 


^ P hlon. Read hla. Here bla.meds:bla,na,fned. 
* After pha.rol P reads tshuLbSin. skyes.pa.yi. 
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6 

t^ikhor.bar. bgro.ba. rnam.drug. daij 1 
bde.bgro. bde.ba. mchog. flid. da 9 1 
dmyal.bar. sdug.bs^al. chen.po. da 9 1 
yul.la. de.fiid. tni.bsam.par^ 11 

7 

gi.an.yai}. mi.dge. sdug.bs^al. dan 1 
rga.da^. na. da^. nii.rtag.nid 1 
las.rnams.kyi. ni. rnam.smin. dan® 1 
bde.ba. da^. ni. sdug.bs^al. fiid 11 

8 

ya^.dag. ri.mo.mkhan.gyis. ni 1 
6 in.tu.biigs.byed. g 6 en.rjebi.gzugs I 
bris.te. ra^. yaij. bjigs.pa. Itar 1 
hkhor.bar. rmo^s.paba?. de.biin. no 11 

9 

ji.ltar.ra 9 .gis. bdam. byas.nas 1 
byis.pa. b 8 ab*-l>a- bdren.pa.ltar 1 
de.b£in. Sin.tu. dgab.ba.yi 1 
ruam.rtog.bdam.du. sems.can. byip 11 

10 

med.la. y 0 d.par.mth 09 .ba. yin 1 
sdug.bs 9 al. tshor.ba. my 09 .bar.byed 1 
fiam.pa. phyin.ci.log.blo.yis 1 
rtag.pabi dug.g^is. gnod.par.byed 11 

11 

skyabs.med. de.dag. mtho 9 .nas. ni 1 
8 iLi 9 .rjebi.dba 9 .gyur.yid.can.gyis 1 
sa 9 s.rgyas. phan.mdzad. sems.can.rnams 1 
rdzogs.pabi. byap.chub. la. spyod*. mdzad 11 


* Se« Notes. 

■ For stnin.dap. P par.smtn. 

* Both N and P dgaJf. 

* P sbyor. 
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12 

de.dag. bsod.nams. tsliogs. bsags.nas 1 
rtog.pa^ji.dra.ba.las. grol.te 1 
ye.Ses. bla.na.med.pa. btbob 1 
sans.rgyas. hjig.rten.gfien.du. 

13 

yap.dag.don.ni. mthoip.babi.pliyir 1 
ji.bXin.ye.Ses.skyes.pa. mains 1 
de.nas. thog.mthalj.bar.spans.pabi 1 
hgro.ba. sto^.pa. fiid. du. mtbon 11 

14 

de.dag. bdag.nid. bkhor.ba.da^i 1 
tnya.^ian.hdas.pa* mi. mthoij. 1 
ma.gos. hgyur.ba. med.pa. dan 1 
gzoi^.nas. lio<i-8sal.balio 11 

15 

rmi.lam.ijtams.su.myo^.babi. yul 1 
sad.par.gyur ni.* mi. mtbon. ijo 1 
rmons.pabi.mun.pa.sad.pa.yis 1 
bkhor.ba. mtbon. ba. ma. yin. fiid 11 

16 

ran.biin.med.pabi. dnos.rnams.la 1 
rtag.bdag.bde.babi.* bdu.ges.kyis 1 
cbags.rmons.mun.pas. bsgribs.pa.na 1 
srid.pal^i.rga.mtsbo. b<ii- l?byun. no H 

17 

skye.bo.* ran-fiid. ma.skyes.rnams 1 
bjig.rten.rnams.kyis. skye.bar. brtags 1 
raam.par.rtog. dan. sems.®can.rnams 1 
bdi. dan. gfiis.kar. rigs* ma. yin 11 


* P paffi for pa. 

* Both N and P «a. 

* N med, 

* Both N and P ba for bo. See Notea. 

* P sesm, evidently a misprint. 

•N rig. 
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18 

^di.dag. thams.cad. sems.tsam, ste* 1 
sgyu.mar.tigyur.ba.b2in. du. skye 1 
de.las. dge. da^. mi.dge. las 1 
de.las. ske.ba. b^a^. dap. ^an 11 

19 

sems.kyi. hkhor.ba. bS^SS.pa.na 1 
kun.gyi. chos.fiid. ];gag.pa. yin 1 
de.fiid. chos.la. bdag. med. de 1 
de.fiid. chos.kyi. rnam.dag. ste 11 

20 

* * * * 

theg.pa.che.la. ma.brten.par 1 
bkhor . babi . rga .mtsho.chen .po.yi 1 
pha.rol. brgal.bar. bgy^^r.ba. med® 1 

theg.pa.chen.po.ni.su. pa. slob.dpon. hpbags.pa. klu.sgrub.kyis. 

mdzad.pa. rdzogs. so 11 

kha.chehi. pari.di-ta* a. nan. da. dap 1 lo.tsa.ba. dge. slop, grags.hbyor 
5es.rab.kyis. bsgyur.baho 11 


‘ N ste. 

’ P min. 



TIBETAN TEXT. 

II (T“) 

^'gya-gar.skod.du 1 ma.ha.ya.na.viiii.Si.ka 11 
bod.skad.du 1 theg. pa. chen.po.ni.su. pa 11 

hjam.dpal.gXon.nur.gyur.pa.la. pliyag htshal.lo 11 

1 

chags.ined. thugs. su.cliud. sans.rgas 1 
rjod.byed. bjod.par.bya.ba.min I 
thugs.rjes. rgyal.bar.* snap, gyur.pa 1 
nithu . bsam . mi . kliy ab . phy ag . htshal .loll 

2 

dam.pahi don.du. skye.med.phyir 1 
de.nid.du. ni. grol.bahau. med 1 
mkhah.bXin. sans.rgas. de.bXin. te 1 
sems.can. dap. ni. mtshan.nid.cig 11 

3 

pha.rol. tshu.rol. skye. med. pas 1 
rap.bXin. mya.pan.hdas.pahan. med 1 
de.bXin. hdus.byas. mpon.par. stop 1 
ku n . mkhy en . y e . §es . spy od . y ul . y i n 11 

4 

dnos.po. kun.gyi. rap.bXin.ni 1 
gzugs.brnan. dap. ni. mtshups.par.rtogs 11 
rnam.dag. Xi.bahi.po.bo. nid 1 
ghis.med. de. b2in, hid.du. mham 11 

5 

bdag. dap. bdag.med. bden. min. te 1 
so.sohi.skye.bos. brtags.pa. yin 1 
bde. dap. sdug.bspal. Itos^.pa. ste 1 
fion. mops. rnms. dap grol.de. bXin 11 


" N ha, 

* N bltos. 
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* Read rtog. 
■ N gyi. 


6 

tisro.ba. rigrs. drug, hkhor.ba.ru 1 
mtho.ris. mchog. daj>. bde.ba. da^i 1 
dmyal.bar. sdug.bs^al. chen.po. ste 1 
de.dag. yul.rnams. nams.su. myop 11 

7 

mi.dges. mchog.tu. sdug.bspal. iip 1 
dgah.na. mi.rtag. rgud.pa. yin 1 
dge.bahi. las.mams.nid.kyis. kyap 1 
bzap.po.fiid.du. pes.pa. yin 11 

8 

skye.med.rtogs’.pas. bskrun.pa.yis 1 

IK « 4: * 

dmyal.la.sogs.pa. snap.ba.ni 1 
iies.pa. ngas.kyi. me. biin. bsreg 11 

9 

sgyu.ma. ji.lta. ji.lta.bar. 1 
de.biin. sems.can. yul.la.spyod 1 
hgro.ba. sgyu.mahi.rap.biin. yin 1 
de.biin.du. ni. brten.nas. byun 11 

10 

ji.ltar. ri.mo.mkhan. gyis^.gzugs 1 
gnod.sbyin, hjigs.pa. bris.pa.yis 1 
de.yis. rap.fiid. skrag.pa.ltar 1 
mi.mkhas hkhor.bar. de.biin. no 11 

11 

ji.ltar. rap.gis. hdam. gyos.pas 1 
byis.pa. hgah-Sig. byip.ba.ltar 1 
de.biin. rtog.pahi. hdam.byip.bas 1 
sems.can. rnams.ni. hbytip. mi. nus 11 


See Notes. 
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12 

d^os.med. d^ios.por. Ita.ba.yis^ 1 
sdug.bs^al.tshor.ba. fiams.su. my on 1 
yul. da^. ses.pa. de.dag.tu 1 
mam. par. rtog^.pahi. dug.gis. bci^is 11 

13 

de.dag. snin.po.med. mtlion.bas 1 
Ses.rab.sniijL.rjebi-yid.kyis. ni 1 
sems.can.rnams.la. phan.pabi pbyir 1 
rdzogs. saps.rgyas.la. sbyor^.bar. bya 11 

14 

des. kyan. tshogs. bsags. kim.rdzob. tu 1 
bla.na.med.pahi. byap. chub, thob 1 
rtog.palji. Iichip.ba.rnams.las. grol 1 
sans.rgas. de. ni. ^ijig.rten.gnen 11 

15 

ji.ltar. rten.cin.hbrcl.l31byun.ba 1 
ga^.gis.* yap. dag. don.du. gzigs 1 
de.yis. bgro.ba. stop. par. mkhyen 1 
thog.ma. dbiis. dap.tha.ma.® spaps 11 

16 

de.ltar. mthop.bas. hkhor.ba. dap 1 
mya.pan.bdas.pabap de.fiid. min 1 
fion.mops.pa.yi. rnam.pa.med. 1 
thog.ma. dbus.mthati*.rap.b2in.gsar 11 

17 

rmi.lam. fiams.sa.myon.ba.b2in. 1 
so.sor.rtogs.pas. snap.ba.min 1 
rmops.pahi. mun.pa. gfiid.sad.la 1 
t^Lkhor.ba.rnams. ni. dmigs.pa. med 11 


^ N yin. 

* N rtogs. 

• N sbyar. 

^ N P gl. 

* It is in P, N reads fnthah,nta, 

• P 

' P hsal. 
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18 

sgyu.matii.^ sprul.pa. sgyu.mar. mtho^ 1 
ga^i.tshe. bdus.pa. debi. tshe 1 
cui:i.zad. yod.pa. ma. yin.te 1 
de. ni. chos.rnams. chos.nid. yin 11 

19 

tidi.dag. thams.cad. sems.tsam. te* 1 
sgyu.ma..lta.bur. gnas.pa. yin 1 
dge. dai^. mi.dge. las.rnams.kyis 1 
de.yis. bzan. pan. skye.ba.rnams 11 

20 

sems.kyi. hkhor.lo. hgags.pa.yis 1 
chos.rnams. thams.cad. hgag.pa. nid 1 
de.phyir. chos. nid. bdag. med. cip 1 
des.na. chos.fiid. rnam.par.dag 11 

21 

dpos.po. :^am. ni. rap.bzin.la 1 
rtag.tu. bde.bar. hdu.Ses. §ip 1 
rmops.patii. mun.pas. bsgribs.pas.na 1 
byis,pa.tikhor.bahi. rga.mtshor. hkhyam 11 

22 

rtog.pabi. chu.bos. gap.ba.yi 1 
likhor.bahi.rga.mtsho.chen.po.la 1 
theg.chen.gru.la. mi. ion. par* 1 
gap.gis. pha.rol. phyin.par.hgyur 11 

23 

ma.rig^ rkyen.gis. byup.ba. hdi 1 
yap.dag. hjig: rten.mkhyen.pabi. phyir 1 
rnam.par.rtog.pa. bdi.dag. ni 1 
ci.iig.las. ni. bbytip.bar. tigyur 11 

theg.pa.chen.po.fii.su. pa, slob.dpon. klii.sgrub.kyi.ial.spa.nas.mdzad.pa. 

rdzogs.so 11 

rgyagar gi. nikhan.po. tsan.dra.ku.ma.ra. dap. dge.slop. 

Sa.kya.hod.kyis. bsgur 11 


* P was. 
•P pa. 


N can.te for tsam te. 
N Hgs. 



NOTES 


Comparative and Exegetic. 

For triratndya manjusrlkumdrabhuidya, 

1 

a C nanio* cintyabhavarupebhyaU 
yena vagdharme^a 
vitaragair avabudhair buddhaih 
h C buddhebhyo vitragebhyah 

avacanam (or avacyam) api dayaya de^itam 
T“ vitaragair avacyam 
c C dharma avacana navacanal^ 

vitaragaya matimate 'nuttara- 
T“ dayaya siiprakasitaiii 
d C buddhena dayaya sude^itah 
^aktaye buddhaya namal^ 

T* acityaSaktaye namab. 

Comparison, 

C a, c (last part) and d, d ; C h, c and d, T" a ; 

C o, b, b ; C d, b, T“ c. 

Restoration. 

aC a, c, d ; T" a, b ; b. b C d ; T' b ; T" c. c C b ; T‘ c ; 
T" a. d C a, d ; c, d ; T^d. 

In c of after bio. can P has blon.med, while N reads blo.med. The 
last word pahi shows that blon.med or blo.med is to be construed with the 
following word mthu in d. I think, therefore, that one should read here 
neither of the above two readings, but bla.med { — bla.na*med.pa) meaning 
anuttara in Sanskrit. It closely corresponds to the mthu.bsam.jni.khyab of 
in d, and is fully supported by C a (pu k^o ssu i hslng). 

In a vdgdharmena (or vded) avacyam (or anabhildpam) (T^ brjod.pahi. 
chos. kyis.ni.br jod.du.med, T* rjod.hyed.brjod.par.bya.ba.min), or na 
vdeyam (or abhildpyam) and na avacyam {anabhildpyam) ^ or na vacanam 
and na avacanam (C fei yen fei wu yen), refers to Buddha's anak^ara 
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dharma^ i.e., the dharma which is not expressed, or cannot be expressed by 
words. See MV., p. 264 ; BCP, (with a slight variation), p. 365: 

anak$arasya dharmasya ^rutih ka deSana ca ka 1 
Sruyate de^yate capi samaropad anak^rah 11 

yasyaiii ratrau tatagato’bhisambuddho yasyarii ca parinirvfto'trantare 
tathagatenaikam apy ak^aram nodahrtam. See Lankdvaidra, ed. B. 
Nanjio, p. 143 ; Suduki, Studies in the Lankdvatdra-sutra, p. 376. 
Catustava (Nirupamastava, 7) quoted jn BCP., p. 420, and Tattvaratndvall 
in Advayavajrasangraha, GOS, p. 22: 

nodahi-tam tvaya kincid ekamapy ak^araiii vibho 1 
kftsnaS ca vaineyajano dharmavar^epa tarpitah 11 

C*/. also the following (MV, pp. 348-429) : 

yo 'pi ca cintayi iJunyakadharman 
so ’pi kumargapapannaku balah 1 
ak^araklrttita Sunyakadharmas 
te ca anaki^ara aksara uktah 11 
Mahay dnasutrdlankdra, XII. 2 : 

dharmo naiva ca deVito bhagavata pratyatmavedyo yata 
akr^t^ janata ca yuktavihitair dharmaih svakiih dharmatam 1 
Kenopani^ad, 3 : 

na tatra cak§ur gacchati na vag gacchati no manah 1 
na vidmo no vijaiiimo yathaitad anuSisyat 11 

2 

a C paramarthena notpadali 
utpado vastuto nasti 
T* paramarthena aiiutpadat 
b C anuv|*tti§ ca na svabhavatah 
uirodho ’pi na tattvatah 
mok§o *pi nasti tattvatah 
c C buddhah sattva ekalak§apah 
akaSavad yatha buddhah 
T* aka4avad tatha buddhah 
d C akaSavat samanyato dr§tani 
sattva apy ekalak^an^h 
T* sattvaS ca ekalak^pah 
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Comparison. 

C a, T‘a, TV; C b. T‘6, TV; C d. TV, TV; C c, 
TV, TV. 

Restoration. 

a C a ; TV ; TV. b C b ; T’b ; TV. c C d ; TV ; TV. 
d C c ; T d ; T* d. 

Ill b for nirodha (hgag.pa) or mokga (grol.ba) in T* and T* respectively , 
C anuvftti (zui ten\ which is evidently a wrong reading for nirvfii. The 
reading mok^a in T" is certainly not better than nirodha. 

Nagarjuna’s doctrine of anuipdda and anirodha is well-known, and 
specially in his Madhyamakockdrika. 

The following from his Yuktifa^tkd, 22, may be ouoited here : 
de.ltar.ci yap skye.ba.med 1 
ci.yap.bgag.par mi.hgyur.ro 11 
We may translate it thus : 

evarii na kaScid iitpado 1 
nirodho pi na katana 11 

Like the sky the Buddha and the beings have neither utpdda (orgina* 
tion) nor nirodha (cessation). Therefore, in this respect they have the 
same characteristics. See A§tasdhasrikd~prajnapdrmttd, pp. 39-40 : 
mayopanias te devaputrah sattvalj svapnopamas te devaputrah sattvaU®. 
samyaksambuddho’py arya subhute mayopahah svapnopamah > BCP, I.A., 
151 (p. 590) : yata^ canutpannaniruddhah sarvadharma ata aha nirv<l- 

etyadi. 

nirvftanirvftanarii ca viile^o nasti vastutah 1 
The following karika of which the wording is to be noted, is quoted 
here from Nagarjuna’s Caluhslava cited in BCP, p. 590 : 

buddhanaiii sattvadhatoS ca yenabhinnatvam arthatah 1 
atmanaS ca pare^am ca .samata tena te mata 11 

3 

a C nasmims tasmims tafe jatih 
T* pare apare ca tire jatir nastiti 
T» 

b C svabhavena pratityasmutpannani 
T‘ samskrtani pratyotpannani tani 
T* na iiirvapaih svabhavatab 
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c C tani samskrtani sarvaiii suiiyaiii 
svarupe^ia ^unyany eva 
T* vyaktam tatha samskjrtam v4unyani 
d C sarvajnajnaiiagocarati 

9 9 

rp2 

9 9 

Cotnparison, 

Ca, T*a, T*a ; C h, T h ; C c, T'c, T^c ; C d, T‘<i, T*d. 

Restoration. 

a Ca ; T'a ; T"a. b Cb ; T>b. c Cc ; T'c ; T"c. d Cd ; 
T'd; T*d. 

T*b differs from all. 

In T’a N has the same reading as in T^a, bnt P reads pha.rol ishul. 
bSin. skyes.pa.yi. This reading cannot be defended. 


C 

T' 

T* 

C 

T' 

T* 

C 

T‘ 

'JV2 

c 

T* 

'J'2 


akli$t:as tathatarupa^ 
sarve bhavafi svabhavena 

99 

advayah Yantai? 
pratibimbasama matab 

99 

sarve dharnia lak^anasvabhavena 
Suddhab santasvabhavaS ca 
viSuddhah ^antasvarupaS ca 
pratibimbopama abhinnah ( = samah) 
advayas tathata samali 


Comparison. 

C a, c^d, T" c-d ; C h, T" c-d, T" c-d ; C c, T* a, T" a ; 
O d, fc-d, 6.d. 

Restoration, 

a C c ; T* a ; T" a. b C d ; T' b ; T® fc, c C a-b ; T’ c ; T* c. 
d C a-b-d ; T’ d ; T" d. 
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For Buddha and idntasvabhdva see the note on karika 16, and MV., 
p. 373.8 :etac ca ^antasvabhavam ataimrikake^adarsanavat svabhavarahitam. 
The word advaya means grdhyagrdhakarahiia, ‘without percipient and 
perceptible.* The word iaihatd generally translated by “suchness’ or 
‘thisness’ means ‘absolute reality.* {tatha ‘true*). Here this absolute reality 
is notliing but iuyiyatd ‘voidness* or ‘relativity* as Stcherbatsky has, I 
think, rightly translated. It is meant here by using the word that things 
are silnya, praittyasamuipanna. See MV, p. 196 : ^unyatam tathatalak- 
$apam ; $iksdsaimiccaya, p, 263 : DharmasangTtj^am apy uktam tathata 
tathateti kulaputra sunyataya etad adhivacanani. sa ca sunyata notpadyatc 
na nirudbyate. aha. yady evarii dharniah sunya ukta bhagavata kasmat 
sarvadhaniia notpatsyante na nirotsyaiite nirarambho bodhisattvali. aha. 
evam eva kulputra tatha yathabhisambudhyase sarvadharma notpadyantc na 
nirodhyaiite. aha. yad etad uktaiii bhagavata samsl^rta dharma utpadyante 
niruddhyante cety asya tathagatabhasitasya ko ’bhiprayah. aha. ntpadaniro- 
dhabhinivi^t^h kulputra lokasannive^ah. tatra tathagato mahakaruniko 
lokasyottrasapadapariharartharh vyavaharavasad uktavan utpadyante 
nirudhyante ceti. no catra ka:5yacid dharmasyotpado na nirodha iti. BPC, 
p. 354 : para uttamo’rthah paramarthah akftrimam vastusvarupaiii 
sarvadharma^am nibsvabhavata Sunyata tathata bhutakopr dhainia- 
dhatur ityadiparyayah* See Madhydntavibhanga of Maitreyanatha, I. 16. 
Here the following is quoted from Sthiramati*s fika (fol. 14^. 1. 3), the 
Italicised words being in the commentary by Vasubandhu on the original 
work {Tanjiir, Mdo, Bi, fol. 6^, 1. 2): tatra ayianyathdrthena taihateii 
avikriyarthenety [arthah. tattvakhyanan nityam idthdtvad ity uktam. 
nityam sarvasmiii kale *sariiskrtatvan na vikriyata ityarthah.]* See also 
A^iasdhasrikd Prajndpdramiid , pp. 273, 374 ; Stcherbatsky : The Concep- 
tion of Buddhist Nirvana, p. 35. 

Things are sama ‘equal’ for all of them have no utpdda ‘origination. 
Let us cite here the following passage in the Aryasaiyadvaydvatdrasuira 
quoted in the MV, pp. 374, 375 : paramarthatah sarvadharmanutpadasama- 
taya paramarthatah sarvadharmatyantajatisamataya sama dharmah. Sec 
Gaudapada* s A gamaJdsira, IV, 93. 


^ The following is in Vasubandhu '9 TrirhUkd (L^vi., p. 41) : tathatdpi sah. 
sarvakdlarh iathdbhdvdt. Com : tStheta tathd hi prthagjanasaiksyd^aiksdvasthdsu 
tatJiaiva bhavati. 
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5 

a C prthagjano vikalpacittena 
Pfthagjanena tattvena 
atmanatma na satyah 
b C tattvata anatmanam atmeti manyate 
T* anatmany apy atma 
p|-thagjanena kalpitah 
c C tasmad utti^thanti kle^ah 
sukharh dubkham upeksa 
sukharii duhkham apek^a 
d C punar dutikhasukhopek^a 
kle§al;i sarvatra vikalpitah 
kle6o mokijas tatha 


Comparison. 


C a, T' a, b ; 


C b, T' b, a ; 
Resioralion. 


C c, d, d ; C d, 


a C 6 ; T* 6 ; a. b C a ; a ; b. c C c-d ; c ; c. 
d C c ; d ; T" d. 

In c for upek^d btan.snoms , C d she) T*c reads ap^kfd {bltos. pa) 
which is certainly not a good reading. 

6 

a C devagatau ( = 5varge) vi^i^tam sukharh 
samsare gatayah ^otjha 
sarhsare gatayah 

b C narake 'timatrarii dutikharii 
T* sugatav uttamam sukharh 
paramah svargah sukharh ca 
c C sarvarii na satyagocarah 
T* narake ca mahaduhkharh 
> > 

d C $a<3 gatayo nityam pravartante 
T* vi§ayas tattvenacintyati 
tani vi$aye§vi vedyante 


Comparison. 

C a, T* b. T* f> ; c b, T‘ C. T* c ; C c, T> <i ; C d. T* a, T* a 



NOTES 


3 ^ 


Restoration. 

a C d ; a ; b. b Ca ; 6 ; T* b. c C 6 ; c ; c, 

d C c ; d. 

T* d differs from all. 

In d P of reads yul,de.nid,nti.bsam,par which is evidently an 
incomplete line. Here N adds la between yul and de, thus making the line 
complete. It is, however, not satisfactory. In order to make the line in 
P complete we may read bsam with N for bsams, adding yad at the end, 
and it agrees to some extent with C c. 

7 

a C loke jara vyadhir maranam 
api cakuSalarii dutikham ca 
aSubhat paramam duhkharh 
h C bhavati dutikham anistaiii 
jara vyadhir anityata 
T* vyasanam prityanityata 
c C karmanusarepa patanam 
karmapam vipakab 
T* gubhair eva karmabhis tu 
d C tat satyam asukharh 

sukharh dutikham eva ca 
Subham eva niScitam 

Comparison. 

C a, b, T" b ; C b, T* a, a ; C c, c, c ; C d, d. 

d. 

Restoraiion. 

a Cb;T^a;'ra. b C a ; T' b ; T" b r C c ; c ; T" c. 
d C d ; d ; d. 

For the reading na in b of Mr. Yamaguchi unnecessarily suggests 
to read nad, both the words na (~na,ba) and nad meaning vyddhi ‘disease.' 
In b of T* we have dgah.na, but may one not read here dkah for dgah'^ 
In that case it would mean krcchram vyddhih or krcchravyddhih , mi.rtag 
(.nid)— anityata. rgud.pa — vyasana. 

8 

a C sattva mithyakalpanaya 
o 
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anutpadavabodhena utpadanat ( ?) 
b C klesagnina daliyaute 
T" o 

T" o 

c C narakadigati^u patanti 
T‘ o 

drSyante narakadi^u 
d C yatha davagnina vaiiaih dahyate 
o 

T**® doi^pa davagnitieva dahyantc 
Comparison, 

C h‘d, d ; C c, T" c. 

Restoration, 

a C a. b C d. c Q b ; d, d C c ; c. 
is entirely wanting. has only three lines a, c, and d, b being 
missing. The reading in a of is evidently defective. It does not give 
here any appropriate meaning. According to C a cheng shSng wang fSn 
pieh one may, as Mr. Yamaguchi suggests, read here skye,bo,rtog,pas for 
the original, meaning janah kalpanayd. Or in the original reading let one 
take skye for sky e. bo {janah) or skyes^bu {purusah) ; med which means 
abhdva may be taken in the sense of abhuta ; and rtog.pas (for the original 
rtogs.pas) means kalpanayd ; thus just like C we have purusah (or janah 
or sativah) abhutakalpanayd. In accordance with C b the following may 
be suggested for T^6 : non^mons, pahi.mes.sreg, Pa. dahyate 

kleiavahnind. 

9 

a C sattvo mulato yatha maya 
yatha yatha bhaven maya 
b C punar mayavi^ayam gfahnati 
T* tatha sattvo gocarab 
c C gacchan mayakftayam gataii 
jagan mayasvarupaih 

d C iia buddhyate pratityasamutpannain 
T® tatha pratityasamutpannam 
Comparison , 


C a-6, T" a-fc ; C d, T* d. 



NOTES 


33 


Restoration. 

a T‘ a. b b. c T* c. d T* d. 

This karika is not in T*. 

The restoration is entirely from T* with which C agrees substantially 
differing only in details. Tib. hgro in c may mean both gati and jagat. I 
prefer here the latter. For this C has tao meaning gati (not mdrga, though 
generally it is taken in that sense) as in lu tao "$a4 gatayali*, Tib. 
hgro. ba.rigs. drag. This gati has already been referred to in karika 6. 

10 

a C yatha loke citrakarh 
T* samicInaS citrakarah 
T® yatha citrakaro ruparii 
b C yak§asya akrtim ankayati 

T* atibhyankaram yamasya rupam 
T* yak^asya bhayankarma ankayitva (lit. ankanena) 
c C svayam ankayitva svayam bibheti 
T® ankayitva svayam bibheti 
T® tena svayaiii bibheti 
d C sa ucyate ajnah 

T* samsare mu<}ho ’pi tatha 
T® samsare ’budhas tatha 

Ccnnparison. 

C a, T» a, T® a ; C b, T‘ b, T® b ; C c, T’ c, T* c ; C d, T‘ d, 

T® d. 

The original karika is found quoted in the Tika of A§caryacaryacaya 
wrongly named CarydcaryaviniScaya,' edited by Pandit Haraprasad 
Shastri with other three books in a volume named Buddha Gdna o Doha, 
Vanglya Saahitya-Pari§ad, 1323 B. S., p. 6. 

In d of the original karika as found in the above book is samsare hy 
abudhas tatha. Here for hi one may read api agreeing with T* d : 
kkhor.bar. rmoxis.pahan. de bSin.no. Mark here han. 

In Yamaguchi’s edition of the Tib. text read skrag for sgrag in c 
of T®, and rmotf,s for rmop, in d of T*. 

The main difference among C, T®, and T^ is that the last one reads 
yama for yak§a in the first two supported by the original Sanskrit. 


* For details see my note in The Indian Historical Quarterly, Vol. VI, No. 1. 
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11 

a C sattvati svayam utpadayati ragam 
yatha svayam patikam krtva 
T® yatha svayam panke calanena 
b C tena samsarahetum 
T* balah kalcid akrstah 
T* balah ka&:in nimagnah 
c C Iq-tva bibheti patanat 
T* tathatyananda- 
T® tatha kalpanapanke nimajjya 
d C ajfianavimuktah 

T‘ vikalpapanke sattva nimagnalj 
T® sattva udgamanaksamahi 

Comparison. 

C a. T" a, T® a ; C b. c, d differ from T* and T* ; T* b, T* b ; T* c 
differs from C, T® ; T® c, T® d ; T® d excepting the word saiiva (C a, 
T® d) differs from C and T®, In d C avimukta may be compared with 
udgandk^ama in T®. 

Restoration, 

a T® a ; T* a. b T® b ; T* b- c T® d ; T® c. d T® d. 

The restoration is mainly from T®. In the end of a of C jan ‘to dye’ 
implies ranjana, here rdga ‘attachment’. 

In b of T® both P as in Yamaguchi’s edition and N read dga^i which 
must be changed to hgah. 

12 

sattva mithyacittena 
abhave bhavadarSanena 

9 » 

utpadayanti mohamalaragam 
vedyate duhkhavedana 

9 > 

nihsvabhavath kalpayanti sasvabhavam 
atankaviparltabuddhya 
jflanavi§ayayos tayoh 
vedyante duljkhe’tiduhkham 
kalpanavise^a badhyante 
vitarkavise^a badhyante 


a C 
T® 

ij*a 

b C 
T® 
T® 
c C 
T® 
T* 
d C 

T® 

^2 
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Comparison. 

C a-b, T* c ; C c, T‘ a, T» a ; C d, T* b, T» b ; 

T* c diflfers from all ; d, T* d. 

Restoration. 

a T‘ a ; T* a. b C d ; T‘ b ; T* b. c T* c. d d ; T» d. 

In the end of a in T* both P and N read min ■sybich cannot be accepted. 
T® of N reads there yin. According to it one may read in T‘ a, too, yin 
for min. Yamaguchi suggests here yis agreeing with T“a of P which has 
yis. Undoubtedly this reading is better. At the beginning of a of T‘, P 
has, as Yamaguchi says, dogs, while N reads rtogs. Both the readings are 
wrong, the true reading being rtog. Read rtog also for rtogs in d of T* 
of N. 

13 

a C buddhah paSyati tan atranan 
T* tan aSarapan dr§tva 
T® te^am asaratadarSanena 
b C tata utpadayati karupacittam 
T‘ karupavaSamanasah 
T* prajnakarupyena manasa 
c C tata utpadayati bodhicittam 

hitakaro buddhah sattvebhyah 
T* sattvanam upakaraya 
d C vipulam abhyasyati* bodhicaryaih 
sambodhicaryam karoti® (N) 

Or 

sambodhau yogaih karoti® (P) 

T* sambuddhasya yogam kuryat 

Comparison. 

C a, T* a-c, T* a ; C b, b, T* b ; C c differs from both T* and 
T* ; T> c, T* c ; C d, T* d, T“ d. 

Restoration. 

a C a ; a ; T* a. b C b ; T* b ; b. c T* c ; T* c. 
d C d ; d ; T* d. 

In for spyod in d of N we have sbyor in P. In T* for sbyar in 
d of N there is sbyor in P. 

^ Or ahhyasyet, 

■ Or kuryUt. 
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14 

a C prapto’nuttarajfianaphalam 
T* tayS pupyasambharan saficitya 

tena ca sambhara^ saficitab saihvftaii 
b C tada parik$ate lokam 
kalpanajalan muktab 
anuttaram bodhim praptab 
c C vikalpair bandhab 

anuttaram jnanam praptab 
kalpanabandhanan muktab 
d C tasmad bhavati hitakarab 

buddho lokabandhavab syat 
T* buddhab sa lokabandhavab 

Comparison. 

C a, T* c, T* b ; T* a, T" a ; C b, T* d, d ; C c, T* b, 
T“ c ; C d, d, T* d. 

T* a with regard to samvftau entirely differs from C and T*, T* a, 
and a have also no agreement with C. 

Restoration. 

a T‘ a ; T* a. b C a ; T* c ; T* b. c C a ; T‘ b ; T“ c. 
d C 6-d ; T* d ; T* d. 

1,5 

a C pratityasamutpadat 
T* bhutarthadarSanaya 
T* yatha [vat-] pratityasamutpadat 
b C janati bhutartham 
T‘ jatayatharthajfianab 
T* bhutartham avalokate 
c C atha paSyati lokam Sunyam 
T* tata adyantavarjitam 
T* jagac chupyam janati 
d C adimadhyantakotivarjitam 
T* jagac chunyam eva paSyati 
T” adimadhyantavarjitam 
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T* d. 


Comparison. 

C a, T‘ b, T* a ; C b, T* a, T» 6 ; C c, T‘ d. T» c ; C d. T‘ c. 

Restoration. 


d 


a C a ; T* b ; T» a. b C b ; T‘ a ; T* b. 
C d ; T» c ; T» d. 


16 

a C paSyati sariisarath nirvanam 
T* ta atmatah saihsararii 
T* evam darSanena samsarah 
b C etad ubbayam anatmatab 
T* nirvapam ca na pa^yanti 
T* nirvapatii ca na tattvatah 
c C nirvapam avipari^atam 
T‘ niraftjanatii nirvikararii 
T® akli^takaram 
d C adiSuddham nityaSantam 
T* adiSantam prabhasvaram 
T* adimadhyantapraki'tibbasvaram 


c C c ; T* d ; T* c ; 


Comparison, 

C a-b, T‘ a-b ; C c, T‘ c ; C d, T‘ d, d. 


Restoration. 

a-b C a-b ; T‘ a-b ; T* a-b. c C c ; T* c. d C d ; T* d ; 

c-d. 

For the first half of the restored karika cf. Yuktisa^tikd 7 : 
srid.pa. dap. ni. mya.pan.bdas 1 
gnis. po. bdi. ni. yod. ma. yin 11 

It may be translated thus : 

nirvapam ca bhavaS caiva 
dvayam etan na vidyate 1 

There is an almost entire agreement between C and T*. The expression 
dtmato and na (bdag.nid and mi) in a and b respectively of T* is in fact 
an&tmatalf. (wu wo) in b of C. Here dtman means 'essence* svarupa, which 
is the same as tattva (tattvatah, de.nid) of T* b. 

In c of C wu jan means anupalipta (Rosenburg : Introduction, 
Tokyo, 1916, p. 309) and this can be taken as a synonym for niranjana. 
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ma. gos in c. Tib. gos.pa means lipta in Sanskrit (Sarat Chandra Das, 
Tib. -Eng. Diet,, p. 233). Therefore ma.gas.pa is alipta and this is in fact 
niranjana. The word niranjana in the Tativaratndvalt published in the 
volume called Advayavajrasangraha, GOS, p. 18, 1. 24, is translated in its 
Tibetan version actually by ma. gos.pa. For the significance of the word 
see Madhyamakavrtti, pp. 285-6 : yaS ca vibhavo ’nupadanah [sa] 
skandharahitatvat prajnaptyupadanakarai^arahitatvan nirhetukah syat. 

canupadano niranjano’vyakto nirhetukah kafi sa na kaScit safi. 
Cf . Bramabindupanisai , 4 : nirvikalparii niranjanain. 

T^c nirvikdra (hgyur.ba.med) and Cc aviparinata (wu huai) are the 
same. Rosenberg, Op, cit., p. 102. In such cases there is no difference 
between vikdra and viparindma. In fact nirvikdra is asamskfta. See 
Mahdydanasuirdlankdra, XI 37 : avikarita asamskrtam aka^adikam. 

T^ d gzod *adi’ and C d pin *mula’ may be taken here in the same 
sense. 

T^c akli^fdkdra {non.moits.pa.yi.rnam.pa.med) is in reality Buddha 
of C d ch*ing ching. 

For T^d prabhdsvara (hod.gsal.ba) and T^d prakrti-bhdsvara 
{ran.bSin.gsal [as in N, P bsat] see Madhyamakavrtti, p. 444 ; and 
Mahdydnasutrdlankdra, XI. 13 : 

tattvam yat satatam dvayena rahitaih bhranteS ca samniSrayah 
Sakyam naiva ca sarvathabhilapiturii yac caprapancatmakam 1 
jneyaih hey am atho viSodhyam anialarii yac ca prakftya mataiii 
yasyaka5asuvar^avarisadrSi kleSad vi^uddhir mata 11 
trtlyam viSodhyam cagantukamalad viSuddham ca prakrtya. yasya prakrtya 
viSuddhyasyakaSasuvarnavarisadySi kleSad viSuddhih. na hy akaSadini 
praki'tya aSuddhani. na cagantukamalapagamaad esarii viSuddhir 
ne§yata iti. 

In T*d ddimadhyanta (thog.ma.dbus.mthah) means ‘beginning, middle 
and end.* These are the different stages of a thing ; they are merely 
supposed by ordinary people, but in reality there are no such things. 

TM ddiSdnta {gzod.nas.Si) ‘originally quiescent* and Cd nityaSdnta 
(ch'ang chi) ‘eternally quiescent’ are the same. This is well-known in 
the Madhyamaka system ; for instance, see Nagarjuna’s Madhyamakakdrikd 
VII, 16: 

pratitya yad yad bhavati tat tac chantam svabhavatath 1 
tasmad utpyadamanam ca Santam utpattir eva ca 11 
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See Madhyamakdvatdra (Tib. text), p. 225 ; Gau<j[apada’s AgantaJdslra 
with the present writers commentary (to be published soon), IV. 93, and 
Mahay dnasutrdlankdra, XI. 51 : yo hi nibsvabhavab so’nutpanno yo 
’nutpannab so 'niruddho yo 'niruddhab sa adiSanto ya adi^ntab sa 
prakrtiparinirvrta iti ; MV, p. 225 : 

adiSanta hyanutpannab prakjrtyaiva ca nirvftab* 

Gaudpada’s AgamaSdstra, IV. 93. 

adii^anta hy anutpunnali prakrtyaiva sunirvftab 1 
sarve dharmab samabhinna ajam samyam vi^aradaiii 1! 

17 

a C svapnavi$ayan 

T* svapnanubhavavi§ayam 
T® svapne ’nubhuyamanam 
b C prabuddho na paSyati 

-pi 

T* pratyavek§ako na paSyati 
c C jnani molianidraprabuddhah 
mohandhakaraprabuddhah 
mohandhakarodbuddhasya 
d C na paSyati sariisaram 

samsararii iiaiva paSyati 
samsara nopalabhyante 

Comparison. 

Ca,T^ a; C 6, T' b, b ; C c, T' c, T" c ; C d, d, T" d. 

Restoration. 

a Ca;T^ a;T^ a. b C b ; b ; b. c C c ; c ; c. 

d c d ; d ; d. 

There is complete agreement of all the versions. Yamaguchi is quite 
right in suggesting that in T^b one should read rtogs for rtog, and min for 
yin found in both the editions, P and N. 

18 

a C te§u dharme§u dharmatayam 
T^ mayanirmitam maya dr^yate 
b C tattvanve§i^a kincid api dharmo nopalabhyate 
T* yada samskrtam tada 
c C yatha loke mayacaryo mayavastu karoti 
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T* kificid api bhavo nasti 
d C j&anina tatha jftatavyam 
T* dharitia^am saiva dharmata 

Comparison. 

C a, T* d ; C b, T* c ; C c, T* a ; C d and T* b differ from 
each other. 

Restoration. 

a T*a ; Cc. b Cb (last part) ; T®6. c Cb ; T*c. d T*d ; Ca. 
In T®a may a- in mdydnirmita (rgyu.mas.sprul.pa) may be explained as 
mdydkdra agreeing with C mdydcdrya (huan shih). On nirmita see 
Nagarjuna’s Madhyamakakdrikd, XVII. 31, 32. 

dharmandrh dharmata is ‘the real state or nature of a thing’ or ‘element 
of the elements’ as translates Stcherbatsky. Madhyamakavrtti, p. 364 : 
dharmata dharmasvabhavo dharmaprakftih. It is variously described ; 
see Stcherbatsky: The Conception of Buddhist Nirvai^t 1927, p. 47. 

In T®b-c, yadd° ndsti briefly means that whatever is sariiskrta 
‘compound’ is pratityasamutpnna and therefore iunya. See Madhyamaka- 
kdrikd, VII, specially 33 : 

utpadasthitibhapganam asiddher nasti sariiskrtam 1 


18a 

For this karika see karika 21. 

19 

a C idam sarvarh ci'ttamatram 
T* 

b C sthapyate mayanirma^alak^aijam 
T* mayavad jayate 
T® mayavad avati§thate 
c C kriyate kuSalam akusalath karma 
tatah kuSalam akusalam ca karma 
T* kuSalair akusalaiS ca karmabhih 
d C bhujyate kula1akusal§ jatih 
T® tato jatir uttamadhama ca 
T® tata uttama adhamaS ca jStayah 
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Comparison. 

Ca, r^a, T^a ; Cb, T^b ; Cc. T^c, T^cn Cd, T’d, T^d. 

Restoration. 

a Ca; T'a ; Ta. b Cb ; T‘6 ; T“6. c Cc ; T^c ; T"c. 
d Cd ; T'd ; T"d. 

In Cb I take an and li meaning ‘to lay down* and ‘to stand* respectively 
in the sense of Skt. sthdpand ‘causing to stand.’ In Cd kan ‘to be 
effected,* ‘to be moved* may be taken to mean Skt. V bhuj ‘to suffer,* ‘to 
experience,* ‘to undergo.* 

In T^d I should like to read de.las for de.yis found in P as well as 
in N. 

On the point that the world is nothing but citta as held by Yogacharas 
the reader may be referred, among many others, to the following : 
Vasubandhu’s Vimsatikdrikd 1 ; cittamatrarii bho jinaputra yad uta 
traidhatukam, quoted in its vrtii (Levi, p. 3) ; Daiabhumikasutra , Rahder, 
p. 49 ; Subsdsitasamgraha, Bendall, 19 ; Lankdvatdra, Nanjio, III. 
51-53, p. 164 ; X. 153-154, p. 285 ; p. 169 ; III. 66, 78, pp. 180, 186. Cf. 
Gaudapddakdrikd, III, 31 ; IV 47, 61, 72. 

20 

a C cittacakre niruddhe 

cittacakranirodhena 
b C tada sarve dliarma nirucldhali 
sarva eva dharma niruddhali 
T* sarve dharma nirudhyante 
c C ete dharma anatmanah 

tata eva dharma anatmanah 
tasniad dharma anatmanah 
d C sarve dharma viSuddhah 

tata eva dharma viSuddhal;i 
tena dharma viSuddhah 

Comparison. 

C a, T' a, T"a ; C b, T' b, T b ; C c, T* c, c ; C d, 

d, T" d. 
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Restoration. 

a Ca;T^ a ; T^a. b C b ; b ; b. c Q c ; c ; T= c. 
d Cd ; T^d ; T d. 

In and d, de.nid literally means tattva or tad eva, but it is to be 
taken here for de.nid.phyir, tata eva, or tenaiva {phyir being understood 
in the Tib. text), and it is evident from de.phyir and des,na in T^c and 
d respectively. 

21 

Here while has only one karika No. 21, T^ and C have two 
karikas each, Nos. 16-17 and 18-19 respectively. Their difference is as 
below ; 

a C 18 mohandhakaravrtah 
C 19 yadi vikalpyate jatiman 
T^ 16 bhavesu nihsvabhavesu 
T^ 17 jatih svayam na jata 
T^ bhave svabhave va 

b C 18 patanti samsarasagare 
C 19 satto na yathayuktah 
T^ 16 iiityatmasukhasamjiiaya 
T^ 17 jatir lokair vikalpita 
T^ nityarii sukhasariijm 

c C 18 ajatam manyate jatarii 
C 19 saiiisaradharme 
T' 16 ragamohatamaSchannasya 
T^ 17 vikalpah sattaS ca 
T^ mohandhakaravaranena 

d C 18 utpadayanti loke vikalpani 

C 19 utpadayate nityatmasukhasariijna 
T^ 16 bbavabdhir ay am udbhutah 
T* 17 ubhayam etan na yujj^ate 
T^ balah samsarasagare bhramati 

Comparison, 

C 18 a, T' 16 6', T" c ; C 18 b, T^ 16 d, T" d ; C 18 c, T' 17 a 
(cf. C 19 a) : C 18 d, T' 17 b; C 19 b, T' 17 c-d ; C 19 c, T^ 16 a, T* a ; 
C 19 d, T' 16 b, T" b. 

C 18 a-fe, T' 16 c-d, T* c^d ; C 19 c-d, T' 16 a-b, T" a-b ; 
C 18 c-d, T‘ 17 a-b. 
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Restoration. 

a-b C19 c-d ; TM6 a-6 ; T" a-b. c-d C18 a-b ; TM6 c-d ; c-d. 

Strictly speaking the restoration is entirely from TM6. TM7 may be 
translated as jdtimdn na svayath jaiah^ ^ given as No. 18a in the body. 

In C19a, yu sheg ‘one having birth ijdtir)/ *jdtimdn* is the same as 
‘jiva.* See Rosenberg, Op. Cit., p. 244. Accordingly in TM7a, I think, 
one should read sky e. ho ^jana/ or skyes.hu ^purusa* for skye ha in both 
N and P. In the same line read skyes with N for skye before rnams in P 
as printed in Yamaguchi^s edition. In h, sesm is evidently a misprint 
for which read sems as in N. 

22 

a C sahisaracakraparivartaiiamahasagare 
o 

kalpananadipurnasya 
b C sattvah klesasalilasampurne 
mahayanam anaSritah 
sarasaramahasagarasya 
c C yadi nohyate mahayaiiena 
samsaramahasagarasya 
mahayananavam aiiarudhah 
d C niScayena katham prapnuyat tatparam 
par am uttirno na bhavisyati 
T* kah param gamisyati 

Comparison. 

C a, c, b; C h, a ; C c, b, c ; C d, T‘ d, d 

Restoration . 

a Cb; T^a. b Ca; T^c ; T^b. c Cc ; T^b ; T\-. d Cd; 

T>d ; T^d. 

TV is missing in both P and N. In T" oJie may read chu.yis for 
chu.bos agreeing with C b. It has already been said in the Introduction 
§5 that this karika isw in fact identical with the Jiidsiddhi, XI. 8, dealing 
with the Vajrayana system. 


‘ See below. Cf. sattvdh in c. In accordance with the actual reading as found 
in the xvlograph this line should be translated as 

jdtir naiva svayam jdtd. 
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23 

a C buddhena vistaraso lokadharmo deSitab 
T® avidyapratyutpanHam idam 
b C jneyam idam avidyapratyayotpannam 
T® samyag lokavidab pa^at 
c C yadi vikalpacittam anutpadayitiuh ^akyatc 
T® e^arii vikalpanam 
d C sarve sattvab katham jatab 
T® kuta udbhavo bhavet 

Comparison. 

a T®a. b T®b. c T®c. d T®d. 

Restoration, 

a T®a. b. T®b. c, T®c. d. T®d. 

There is no T'. 

In Tb phyir (pascal) ‘after' means ‘after the truth of the world is 
perfectly known.’ This is omitted in the restoration. 

The Colophon. 

C Mahayanakarikavim^akaSastrarii maha-Nagarjuna-krtarii San- 

kalikena Bhartiyena traipitakena Danapalena parivartitam. 

T* Mahayanaviihsakam acaryarya-Nagarjuna-krtaih sampurpam 
Ka.4mirakena pancjitena Aiiandena parivartakena bhiksuiia Kirttibhuti- 
prajhena ca parivartitam. 

T* Mahayanavirii4akam acarya-Nagarjunapada-krtarii sampurijam. 
Bhartiyena pap^itena Candrakumarena bhik$iipa Sakyaprabhe^ia ca 
parivartitam. 


[Reprinted from the Vtsva-bharatl Quarterly, Vol. 8, Parts I and II, November, 1930. 

Issued separately April, 1981.] 







